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ee hundred years ago, an army led by 
the Mongol ruler Mahmud Ghazan in- 
vaded the lands of Sham, spreading corrup- 
tion in the land and causing panic among 
the masses. After defeating the Muslim army 
at the Battle of Wadi al-Khazandar, Ghazan 
continued his advance towards Dimashq. 
He would subsequently withdraw from the 
lands of Sham, but not before the Muslims 
of the land faced a severe tribulation that 
would test their reliance upon Allah and 
their trust in His promise of support and 
victory as the Mongol army captured Di- 
mashq and lay siege to its citadel. 

Below are selections from the words of 
Shaykhul-Islām Ibn Taymiyyah #æ recount- 
ing the nature of the fitnah that gripped 
the Muslims and shook them to the core 
as the enemy marched closer and closer to 
Dimashq. ‘The shaykh draws comparisons 
between the Battle of al-Ahzab in the time 
of the Prophet # and the fitnah of Ghazan, 
presenting lessons for the believers that will 
continue to remain relevant and crucial until 





the camp of iman defeats the camp of kufr 
once and for all. 

Ibn Taymiyyah begins by stating the 
importance of deriving lessons from the 
events that afflicted the believers before us, 
and the necessity of comparing our situation 
with theirs. “Indeed, there has occurred in 
this fitnah — by which Allah has afflicted the 
Muslims with this invading enemy who is 
outside the fold of the Sharfah of Islam — 
similar to what had occurred with the Mus- 
lims and their enemy in the time of Allah's 
Messenger $ ... Allah’s covenants in His 
book and in the Sunnah of His Messenger 
encompass the last part of this Ummah just 
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the stories of the nations before us in order 
to serve as a lesson for us, so that we would 
compare our situation to their situation and 
measure the last nations according to the 
first nations.” 

The shaykh then goes on to divide the 
people into three categories with respect to 


their support for Allah’s religion. “And the 


victorious group — which is manifest upon the reli- 
gion and not harmed by those who oppose or forsake 
it until the Day of Judgment — became apparent, for 
the people divided into three parties: A party striving 
in support of the religion, another forsaking it, and 
another outside the Shari'ah of Islam ... This test was 
a means of separation and division from Allah, {That 
Allah may reward the truthful for their truth and pun- 
ish the hypocrites if He wills or accept their repen- 
tance. Indeed, Allah is ever Forgiving and Merciful} 
[Al-Ahzab: 24].” 

He then mentions some ayat about the Battle of 
Uhud in order to draw comparisons between the rea- 
son for the breakdown in the Muslim ranks during 
the Battle of Uhud, and the reason for the breakdown 
in the Muslim ranks during the course of the Mongol 
invasion. He says, “Allah said, {Indeed, those of you 
who turned back on the day the two armies met, it 
-was Shaytan who caused them to slip because of some 


[blame] they had earned. But Allah has already forgiv- 


> en them. Indeed, Allah is Forgiving and Forbearing} 


[Al ‘Imran: 155]. Allah % also said, {And Allah had 
certainly fulfilled His promise to you when you were 
killing the enemy by His permission until [the time] 
when you lost courage and fell to disputing about the 
order [given by the Prophet] and disobeyed after He 


“~ had shown you that which you love. Among you are 


some who desire this world, and among you are some 
who desire the Hereafter. Then he turned you back 
from them [defeated] that He might test you. And He 
has already forgiven you, and Allah is the possessor of 
bounty for the believers} [Al ‘Imran: 152]. Allah also 
said, {Why [is it that] when a [single] disaster struck 
you [on the day of Uhud], although you had struck 
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[the enemy in the battle of Badr] with one twice as 
great, you said, ‘From where is this? Say, ‘It is from 
yourselves.” Indeed, Allah is over all things competent} 
[Al ‘Imran: 165]. [During the course of the battle,] the 
Shaytan shouted to the people, ‘Muhammad has been 
killed.’ So among them were those who were shaken 
and fled, and among them were those who stood firm 
and fought. So Allah said, {Muhammad is not but a 
messenger. [Other] messengers have passed on before 
him. So if he were to die or be killed, would you turn 
back on your heels [to unbelief]? And he who turns 
back on his heels will never harm Allah at all; but Al- 
lah will reward the grateful} [Al ‘Imran: 144]. And 
this was similar to the condition of the Muslims when 
they broke down last year.” 

He then mentioned that the defeat of the Muslims 
in his times was due to sins, bad intentions, boast- 
ing, conceitedness, etc., and then said, “So it was out 
of Allah’s wisdom and His mercy upon the believers 
that He afflicted them with the trials He had afflicted 
them with, so that Allah may purify the believers and 
they may return to their Lord in repentance ... Just 
as Allah’s support for the Muslims on the day of Badr 
was a mercy and a blessing and their defeat on the 
day of Uhud was a blessing and a mercy upon the 
believers, for indeed the Prophet > said, ‘Allah does 
not decree anything for the believer except that it is 
good. And this is not for anyone except the believer. If 
he receives good and is thankful to Allah, it is good for 
him, and if he is afflicted with hardship and is patient, 
it is good for him.” 

Shaykhul-Islam’s words above are just as applicable 
to the Ummah today. And out of Allah’s great mercy 
towards the Muslims, He has afflicted them with one 
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calamity after another in order to awaken them from 
their slumber, purify their ranks, and guide them to 
repent from any sins and return to Him. So if they are 
patient with any calamity that afflicts them, it will be 
a mercy and blessing, by Allah’s permission. a 
Ibn Taymiyyah #&æ then divides the people into 


and they are those who believed in him outwardly, not 
inwardly.” 


The shaykh then describes e E, of the var- 


~ ious murtadd Batini sects present in his time, such 


as the Kharamiyyah, the Batiniyyah, the Qaramitah, 
the Isma iliyyah, and the Nusayriyyah. He states, 


three categories vide respect to their iman and be- : “And many of the munafiqin' of these times leaned 
gins outlining the traits of the munafigin. It is of “towards the Tatars’ state (i.e. the Mongols) because 
paramount importance to be able to recognize the - they do not obligate upon them the Shariah of Islam. 


munafiqin, for they always rear their ugly heads and — 
make their voices heard loudest when fitnah emerges. 


Rather, they leave them and that which they are upon. 


| Some of them flee from the Tatars not for the sake ok 


om 
È 





DFS 


It is also important to know their traits and habits as- Í the religion but only due to the Tatars’ track record - i = fae 


described in the Qur'an and Sunnah because many ` 
people might fall into some nifaq during | times of 
fitnah without even realidog it, and xia these | i= 


imitating the rnin tiie and folowing hein corrupt 


ae as has Spon evs Tan of those % aos 3 
Ie DEI er OL: oe g 





of corruption in Dunyā-related matters, their confis- 
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turning away from jihad, for it is from among the traits of the 
munafiqin. The Prophet 2? said, “Whoever dies without having 
fought and without having made the intention to fight, dies upon 


a branch of nifaq’ [Reported by Muslim].” 


He then discusses Strat at-Tawbah, stating, “And this strah 
was revealed during the last of the Prophet’s battles &, the Battle 
of Tabak in the 9" year after the Hijrah when Islam had become 
strong and manifest. Allah exposed therein the condition of the 
munafigin, described them as being cowards and abandoning ji- 
had, and described them as withholding from spending for the 
cause of Allah and being stingy with their wealth.” 

It's important to note that Allahs exposure of the cowardly 
and stingy nature of the munāfiqīn with this sūrah — also named 
“al-Fadihah” (the shamer) as mentioned by Ibn ‘Abbas ¿&» — came 
with respect to the Battle of Tabak, which was an offensive jihad. 
So how much more does the label of nifag apply to those who 
abandon jihad today when the lands of the Muslims are being at- 
tacked from all directions by the enemies of Allah and are dom- 
inated by shirki laws and constitutions imposed and enforced by 
the crusaders and their puppets! Such Muslims should fear having 
their names recorded in history as those who abandoned jihad at 
one of the Ummah’s most critical junctures, and should fear the 
day when they will stand before Allah with the entire creation 
bearing witness as they are made to answer for such a disgraceful 
and humiliating deed. Certainly the one who shamed and exposed 
the munafigin in this Dunya for abandoning the offensive jihad 
during the life of the Prophet without any valid reasons is ca- 
pable of equally shaming and exposing those who abandon the 
defensive jihad today without any valid excuses. 

Shaykhul-Islam then states, “Thus, part of the meaning of ‘be- 
liever’ and ‘munafiq has become clear. So if a person reads Strat 
al-Ahzab and learns — from what has been transmitted in Hadith, 

























Tafsir, Fiqh, and the Sirah — the de- 
scription of the situation in which the 
Qur’an was revealed, and then pon- 
ders this event in light of that one, he 
will see the truth of what weve men- 
tioned; that the people have divided 
— in this current incident — into the 
three groups just as they divided in 
that past [incident].” 

And likewise today, the people 
are divided into three groups with 
respect to the establishment of the Is- 
lamic State and the return of khilafah 
upon the prophetic methodology: A 
group that supports the revival of the 
Khilafah and the implementation of 
the Shariah, a group that wages war 
against the Khilafah and the Shariah, 
and a third group that claims to be 
in support of establishing the Khila- 
fah and implementing the Shariah 
but seems to think that this can only 
come about by abandoning jihad, 
fear-mongering, and criticizing the 
mujahidin over any perceived short- 
comings. 

Shaykhul-Islam then briefly re- 
counts the story of the battle of al- 
Ahzāb and describes the situation in 
Shām. He then mentions the state- 
ment of Allah {[Remember] when 
they came at you from above you and 
from below you, and when eyes shift- 
ed [in fear], and hearts reached the 
throats and you assumed about Allah 
[various] assumptions. There the be- 
lievers were tested and shaken with 


a severe shaking} [Al-Ahzāb: 10-11], 


and then states, “Ihe enemy came a 
from both sides of the elevated region 
gic 


of Sham ... So the people’s eyes shifted — 


in fear and their hearts reached their s , 
throats due to the greatness ok the a 
affliction, especially when the news 
spread that the Muslim army had left 
for Egypt and the enemy drew closer 7 
to. Dimashq. The people had various oe 


presumptions about Allah. This. one 
thought that no one from the r 
_of Sham would stand and fac ; 
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and surround them just as the moon is surrounded 
by a glow, and this one thought that they could no 
longer reside in the land of Sham and that it would no 
longer be a land of Islam, and this one thought that 
[the Mongols] would take [Sham] and then proceed 
to Egypt and capture it and no one would stand in 
their way so he contemplated fleeing to Yemen and 
other such places, and this one — thinking somewhat 
positively — said, “They will rule [Sham] this year as 
they ruled it in the year of Hulagu in 657 [Hijri]. 
Then the army may come out from Egypt and rescue 
it from them just as it came out that year.’ And this is 
the assumption of the best among them.” 

Just as the people of Sham began assuming the 
worst when facing the fitnah of the Mongols, so too 
do many Muslims today assume the worst when fac- 
ing the fitnah of the tawaghit and the crusaders, even 
apostatizing because of these assumptions! Despite 
the return of the Khilafah, the establishment of the 
Shariah, the expansion of the Islamic State's territory, 
and the massacre of countless murtaddin at the hands 
of its soldiers, many of the Syrian factions — includ- 
ing the so-called “Islamic” ones — continue to behave 
as if Bashar can't possibly be defeated by a group of 
Muslims relying solely upon Allah for victory. These 
factions, rather than placing their trust in Allah and 
fighting for His cause, presume the worst about Al- 
lah and act on their negative presumptions by beg- 
ging the crusaders to supply them with weapons and 
establish a no-fly zone. In exchange for crusader and 
tāghūt support, these factions cooperate with the 
kuffar against the muhajirin and ansar of the Islamic 
State. The tawakkul of these factions upon the kuffar 
has reduced them to accepting negotiations with the 
Nusayri regime for a “peaceful transition” towards a 
new taghttt government. 

Ibn Taymiyyah & then states, “Allah & said, {And 
when a faction of them said, ʻO people of Yathrib, 
there is no place for you [here], so return [home] } 
[Al-Ahzab: 13]. The Prophet # had encamped with 
the Muslims at Mount Sila’ and placed the trench be- 
tween him and the enemy. A group from among the 
munafiqin said, “There is no place for you to take up 
position here due to the large numbers of the ene- 
oe ee my, so return to Madinah.’ And it was said [that the — 
Ee ee meaning is], ‘You have ı no ability t to remain upon thë 
oeo religion of Muhammad, so Oe to the e of 
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reside in the land of Sham. Rather, we will move to 
al-Hijaz and Yemen or to Egypt.’ And some of them 
said, “Rather, the general interest lies in surrendering 
to them and placing ourselves under their authority 
just as the people of Iraq surrendered to them.’ These 
three statements were uttered during this incident just 
as they were uttered during that incident. ‘This is what 
a group of the munafigin and those in whose hearts is 
disease said to the people of Dimashq specifically and 
to the people of Shām in general: You have no ability 
to remain in this land.” 

These statements of the munafigin have also been 
repeated in our era by the various apostate sahwah fac- 
tions and their ideologues. ‘They casted doubts on the 
mujahidin’s ability to face the disbelievers, even warn- 
ing that Mosul would fall and advising the women to 
leave the city. Others, meanwhile, continued to insist 
upon their manhaj of “pragmatism,” claiming that it’s 
not “pragmatic” to try to fight the kuffar head-on, and 
that the Muslims ought to conceal their intention to 
implement the Shari'ah and should take part in de- 
mocracy in order to gain power. This, of course, is no 
different than the statement of the munafiqin men- 
tioned above, “You have no ability to remain upon 
the religion of Muhammad, so return to the religion 
of shirk.” Yet others believed that they lacked the abil- 
ity to fight the crusaders, so they instead resorted to 
seeking the aid and protection of those very crusaders 
against another enemy, even if doing so entailed coop- 
erating with the crusaders against Muslims! 

Shaykhul-Islam then describes those who are not 
merely satisfied with abandoning jihad and will take 
it upon themselves to also discourage others from 
fighting for the cause of Allah. In our times, this even 
reaches the extent that parents are willing to notify 
the kafir authorities and have them arrest their own 
children and imprison them for decades in order to 
stop them from joining the mujahidin. In describing 
those who discourage others from jihad for the cause 


_ of Allah, Ibn Taymiyyah & states, “Allah & said, {Al- 
_ ready Allah knows the hinderers among you and those. 
_ [hypocrites] who say to their brothers, “Come to us} 
: [Al-Ahzab: 18]. The scholars said, ‘From among the 
» munafiqin [during the Battle of al-Ahzab] were those 


who returned from the trench and entered Madinah. 


If anyone came to them they would say to him, “Woe 


L% you! Stay here and don't head out. And they would 
A also write such messages to their brothers in the [Mus- 


J lim] army, saying, Come to us in Madīnah, for we 


are waiting for you, thereby discouraging them from Se 
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19], which is their harsh disparagement of the mu- 
jahidin, including their insulting them and declar- 
ing them to be insane or deluded. He states, “And at 
times they say, “You — with your small numbers and 
weakness — want to break the enemy. Indeed, your 
religion has deluded you, just as Allah &% said, {[Re- 
member] when the hypocrites and those in whose 
hearts was disease said, “Their religion has deluded 
those [Muslims]. But whoever relies upon Allah — 
then indeed, Allah is Exalted in Might and Wise} 
[Al-Anfal: 49]. And at times they say, “You are in- 
sane and have no intelligence. You want to destroy 
yourselves and destroy the people along with you.’ 
And at times they make other types of harsh, harm- 
ful statements.” 

Ibn Taymiyyah & then mentions the statement 
of Allah, {They think the companies have not [yet] 
withdrawn. And if the companies should come 
[again], they would wish they were in the desert 
among the Bedouins, inquiring [from afar] about 
your news} [Al-Ahzab: 20]. ‘This is like the case of 


those who remain behind from jihad and are content 


following the news on a regular basis in order to stay 
on top of current affairs. They think themselves to 
be well-informed but the reality is that they are often 
as ignorant as Bedouins concerning the affairs of the 
mujahidin, with many of them relying on the slan- 


derous kafir media as their primary source of information 
on jihad. 

Ibn Taymiyyah then discusses the meaning of be- 
ing truthful in one’s claim to iman. He mentions the ayah, 
{Among the believers are men true to what they promised 
Allah. Among them is he who has fulfilled his vow [to the 
death]} [Al-Ahzab: 23], and the ayah, {The believers are 
only the ones who have believed in Allah and His Mes- 
senger and then doubt not but strive with their properties 
and their lives in the cause of Allah. It is those who are the 
truthful} [Al-Hujurat: 15]. He then states, “So He (Allah) 
confined iman to the mujahid believers and informed that 
they are the ones who are truthful in stating, “We believe.” 

Having previously mentioned the traits of the 
munafigin, Shaykhul-Islam then notes that despite their 
evil they can still be forgiven if they repent before it’s too 
late. He states, “As for the munafigin, they are between two 
matters: Either He punishes them or He accepts their re- 
pentance. This is the condition of the people concerning 
al-Khandaq and concerning these invaders. Also, Allah % 
afflicted the people with this fitnah that He may reward the 
truthful for their truthfulness — and they are those who re- 
mained firm and patient in order to support Allah and His 
Messenger — and punish the munafigin if He wills or accept 
their repentance.” 

May Allah protect the believers from the plots of the 
hypocrites. Amin. 





